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OrsERvaTIONS upon 
2nd Treatiſe of Hu- 
'mane Reaſon. 


"© He Title of this 
Mr _ Freatiſe being of 
4  Hamane Reaſon, 


and no more, a man at firſt 


' fight might expe to find a 
Diſourf: of . the Nature of 
itz ofReafon'what'itis; and 
band eager Reaſon. as diſtin- 
- A2 guiſhed 


E 2] 
-Luiſhed from ſome other ; but 
of either of theſe nothing 
Occurs in the whole Trea- 
tiſe. 
2:; The. beginning of the 
_ Treatiſe importeth a ſearch 
into the nature and quality 
of the Authors Religion, and 
of that indeed the Treatiſe 
gives. us a little; further. ac- 


count, than it doth of what | 


the Title doth import, but 
yet thats ſo little and only 
in general, (viz.) what his 
own reaſon mam roms that 
if it beno more than that, we 
may reaſonably. ſuſpe&: the 
one as well as the other to be 
very imperfe@ and defective. 
3.: For of.;the weakneſs 
and imperietion of. his Ras 
C= Ft tiocination 


1 


£37] 
tiocination the very next -pa- 
ges give us a ſufficient expe- 


'riment, where heJayes down 
'this' poſition, That he mutt 


firſt conſider of the choice of 4 
Guide for ſo long and ſo dan- 


gerous a Journey, &c. and that 


one had great need of a better 


- Eye-ſught than is left us by the 


fall of our firit fore-fathers. 
Fhis Poſition I ſhall readily 
grant him , but then I ſhall 
expcc a rational choice : for 
to conſider of a choice where 
no choice: 1s left us; or to 
make no choice when. we 
.may do it, and acknowledge 


1t needful-ſo to-do, are both 


nnreaſonable. And yet into 
theſe inconventencies doth 
our Author fall, and that (as 
A3 He 


[4] 
he faith) after a long and ſe- 
rious debate, Forif our own 
reaſon be the only North-Star 
which God hath given us for 
the right ſteering of our conrſe, 
as he ſaith 1t 1s,, then 1s there 
no choice left us, but Hobſon's 
choice ; that or none ; which. 
— wn liberty of choice at 
all. 

$. 4. But he mentions ſome 
Guides recommended by 
men, as Revelation {pag.62.) 
the Spirit, (pag. 20.) (28.)) 
Scripture, (p. £8.) Church 
paſt or preſent (p. 28.) Au- 
thority, { 2x1. ) Tradition, 
(p-25-) and therefore it may 
be ſaid he makes choice of 
that alone which is left us 
by God.. Burtif it be rightly 
con- 


[5] 

conſidered, we ſhall find he 
makes choice of none at all. 
For what 1s that which muſt - 
make a ſearch into the nature 
and quality of his Religion, 
and muſt confider of the 
choice of a Guide, 1s it not+- 
his Reaſon ? So he iaith ex-- 


preſly, EleFion is a work- fo BY 


proper to Reaſon, that it can- 
" not be done by. any thing elſe, 
(p. 89.) and according to. - 
his own poſition, muſt it not 
be a better guide than is left 
us by the fall of our firſt fore- 
father > Reaſon therefore is. 
the thing to be guided, and 
not the Guide it ſelf, It is 
true in common ſpeech we 
ſometimes ſay, ſuch a one is a 
Guide to himſelf. Yet that 

A 4 lig- 


OOO. 
fignifies no more than that he 
hath none at all, or needs not 
any. But this in this caſe 1s 
contrary to his poſition, and 
indeed fo is a great part of 
the deſign and drift of his ' 
Book 3 wherein he endea- 
vours to prove that his own 
Reaſon is ſuffictent t ocon- 
dudkt him 1n this fo long and 
ſo dangerous a Journey, 
without any other Guide; 
that 1s without any at all. 
 $.5. Let us therefore con- 
ſider what reaſon may be 
found in this poſition, ſince 
we find littie in any uſe he 
makes of the former, But 
firſt we muſt confider what 
\ ts to be underſtood by the 
word Reaſon : which ſome- 
times 


5 3 | 
times ſignifies the rational 
faculty ; ſometimes the exer- 
 ciſe of: that faculty , other- 
wiſe called Ratiocination 1n 
general ; ſometimes 'a_ partt- 
cular Principle or Deduction 
of Reaſon, or the congruity 
that is between a thing and 
the prineiple from which it is 
'or may be deduced. In the 
_ laſtſenfeit is not,: nor can-1t 
here be taken, Nor will I 
do the Author that wrong to 
ſuppoſe he underſtood it in 
the firſt ſenſe of the faculty 
without any exerciſe of it 3. 
but of the faculty. duly exer- 
ciſed. | z 
$. 6. Now in the exerciſe 
of: Reaſon or Ratiocination, 
theſe things are to be conſt- 


As dereds. 


£87 


dered 3; The Faculty which | 


is exerciſed, the Qbject about 
-which 1t 1s exerciſed, and the 
"media which it makes uſe of. 
For Reaſon is a diſcerning 
Faculty, and much like a 
Judge fitttng in Judgmenr, 
ni if he be iKillfal in the 
Laws, can of himſelf deter- 
mine what is right and wrong 
In the matter of Fact depend- 
ing before him, if the truth 
of the Fact be "known: but 
what 1s the truth of the fact, 
he cannot judge without ſuf- 
ficient evidence of it. But 
that the rational Faculty of. 
it ſelf without any exerciſe 
or Ratiocinarion, or without 
the uſe of any Media by a 
meer Intuition, can diſcover 


the 


63 


97 


the end propoſed , which 1s 
happineſs, and wherein it 
doth conſiſt, and the way and - 
means to attainit, the Author- - 
doth not ſay (or however - 
doth not intend though he - 
ſometimes contradicts him- - 
ſelf, ) but rather the contra- - 
ry,.that there are DireFions - 
which it may and ought to- 
take, (p. 2.) Helps which 
God hath prepared for us,. 
which Reaſon will diQateto- 
it ſelf that it 1s to-uſe,(p.5,6.)- 
Means which are allowed 
God to our Underſtandings,. 
for this Examination, (þ. 16,., 


s: 7, If this-therefore be: 
his meaning, that there 1s m- 


man a natural abillity of- 
ſearch» 


[. 10/] 


ſearching ( and diſcovering) | 


fpiritual truths by the due uſe 
of ſufficient DireCtions, Helps 
and Means, he faith that 
which ts very true; but then, 
x. Fhis is that which I think 
no-man can with Reaſon or 
doth deny; and is therefore 
very impertinent to be diſpu- 
ted. 2. The only queſtion 
then to be reſolved and de- 
termined, will be what thoſe 
Directions, Helps and Means, 
| = which our Underſtanding 

r Reaſon 1s, and ought to 
take and make uſe of, but 
that he no where ſhews us, 
and therefore his Diſcourſe 
is very lame and defective : 
or if he doth, itisby chance 
rather than in any {tric 
+” courſe 


* 


C71) 
courſe of reaſoning,as (p.67.) 
where he ſaith a{/ things elſe, 
that 1s befides our Under- 
ſtanding, are without as, and 
may ſerve for Helps and Di- 
redions in our ſearch, yet this 


1s faid only by the by, and 


_ that too only ſon general], as 
- 1s little to the purpoſe. 


$.8. 3. I ſhall here leave 
It to our Authors conſidera- 
tion, whether thoſe Directt- 
ONS, and Hel ps may not more 
reaſonably be faid tobethe 
guide .of our Reaſon in its 


ſearch, than Reaſon which 


1s to make the ſearch, and 
therefore to be guided , be 
ſaid to be the guide tt lf, 
and whether theſe or ſome of 
theſe may not more proper 

E 


[127 
be called the North-Star, 


whereby Reaſon is to ſteer 


its courſe, than can Reaſon 
it ſelf which is to ſteer by 
itt. And if ſo, then have we 
found out Guides enough, 
whereof our Author might 


have taken his choice ; which - 


becauſe he: hath not done, 
he cannot be thought to 
have proceeded reaſonably 


according to his owh princt- 


ples. 
$.9. But to helphim our, 


though he propoſeth none in. 
particular, yet ſeeing he 


ſeemeth to exclude ſome 
from being neceſlary, we will 
therefore ſuppoſe he intends 
all things without us except 
thoſe,wluch he doth or _ 

eth. 


[13 ] 


eth to exclude from being 
neceſlary ; and conſider what 
reaſon he hath to make 
choice of the reft, and to 
reject thoſe as unnecelſlary. 
Some perhaps might think 
becauſe he faith all things 
without us may ſerve for 
Helps and Directions, that 
therefore it 1s not reaſonable 
 toreject any,that is any thing 
that may ſerve to that pur- 
poſe : but I ſhall not inſiſt 
upon that : for we are not 
here to confider what may 
| ferve, but what 1s needful 
and neceſlary,. 

S. 10, Now the things 
which he excludes, or -ſfome- 
times ſeemeth to exclude as. 
needleſs and unneceſlary, are 
Divine 


C14] 
Divine Revelationor Illumr- 
nation, which he calls pri- 
vate Spirit, and humane Au- 
thority and Tradition. The 
reſt: therefore - muſt be ſufh- 
ctent for” our Reaſon to 
ſteer by in this- journey or 
ſearch. 

Ii. But how 1s thts confiſt- 
ent with what he affirmed at 
firſt, that one had need of 
a better eye-{tght than is left 
us by our firſt fore-father? 
But [ paſs by many other Ab- 
ſurdities and Contradictions, 
and: therefore leaving this, 
will examine what reaſon he 
hath for this'choice; viz. to 


chooſe ſome as ſufficient, and 


to reject the reſt as need- 


_ 
I2, And 


"\ 


# , ro 
12. And firſt for Divine 
Revelation: and Illumination 


' and the true Spirit, he ac- 


knowledgeth theſe to be in 
themſelves infallible, (p. 20. 
62.)only we may miſtake that 
to be ſuch which 1s not ſuch in 
truth : and for humane Au- 


_ thority and Tradition theſe 


are fallible in themſelves, that 


- Is, they may be falſe : but yet 


notwithſtanding they- may 
poſlitbly be-true 3 and if they 
be ſo, we cannot be miſguid- 
ed by them. So that the 
fallibility in both proceeds 
not from the Media if they 
be true, but from the weak- 
neſs of our Reaſon which 


may fail us in the diſtinguiſh- 


ing between true and falſe; . 


and 


[16] 
and this 1s plainly contrary 
to what he aſſerts. | 
S. 13. But: it may be re- - 
plied that though our Rea- 
fon may err in diſtinguiſhing 
theſe things, yet it may pro- 
ceed more certainly in the 
uſe of other Media, But- 
then ought he to have ſhew-. 
ed, what thoſe Media are; 
that they are ſuch as would - 
infallibly conduct us to our 
end, and that our Reaſon 1s 
able to make uſe of them 
without error; which he hath 
no where done, and there- 
fore his choice is unreaſon- 
able upon a double account 
1. Inpreferring ſome before 
others without any reaſon. 
for it. 2. In excluding ſome 


where 2 | 


£173 
where he hath no reaſon to 
conclude the reſt to be ſufft- 


- | + cient without them 3 and 


therefore in reaſon ſhould ras 
ther make uſe of all. 

s. 15. Nor hath he only 
failed of reaſon for what he 
faith, but doth imprudently 


furniſhus with reaſons againſt: 


himſelf. For what 1s Autho- 


rity but the Judgment or 


Reaſon of other men, whom 
we ſuppofe to have better 
means of knowing the'truth 
than we our ſelves have? and 
why ts this to be excluded, 
but | becauſe it 1s fallible ? 
and why then not. much 
more our own Reaſon ? 
Beſides he acknowledgeth 


our own reaſon. may be ſe- 
duced 


ED —Y $0 pe 


[18] 
duced, (Þ. 59.) tells us par- 
ticulariy= which are the three 
great Subborners and Cor- 
rupters .of Haimane Reafon , 
(p- 55-) and acknowledgeth 
_. that the weakneſs. of. our 
Underſtanding may deceive 
'B95(P: 4-)) Nay faith expreſly, 
that onehad need of a better 
eye-fight than is left us by 
our: firſt fore-fatherz and 
all this be not ſaffictent, .-he 
hath given us: ſufficient expe- 
Timent in this very Treatife 
of his ignorance of other Mc- 
dia, or of the inſufficiency 
of them whatever they be, 
_ or at leaſt of the fallibility. of 
his own Reaſon, even after a 


_ Tong and ſerious debate. 
| 46 Sus-r 


[19] 
- 16, But we muſt take no- 
; tice what kind of infallibility 
it is which our Author mean- 
eth ; for he hath ſeveral kinds 
of infallibility ,” though: he 
expreſly ' mentions: but one. 
For the infallibility of a Guide, 
1 conceive, ſaith he, to be 
only this, that i cent fel 
#0 bring: #9 to. that end for: 
which wt. choſe; to be: guided: 
by it 5 and if tothis end there 
happen tobe a:thouſand ſeveral. 
ways, it is a: Guide no' leſs in-» 
| fallible ras tothe. end; 5ſt: 
lead ui: through: a: longi, an! 
 whpleaſant, ant obſture Tra, 
than if-it conduGed ns by a 
ſhort, a. delightful ',; and. aps: 
open: Road 3: job not: the goods 
x eſe of the paſſage; gy 


Tet o \ bl tainty 


[ 20] 
tainty of not miſſeng the end is 
that which conſtitutes this kind 
of infallibility. ( p. 27.) So 
we have here a Alilc infal- 
lible Guide; fallible as to 
the way and means, butinfal- 
lible as to the end. I will not 
ſtand. here to examine our 
Author's reafon and prudence 


mthechoice of ſuch a Guide, 


after” all his conl(i derations 


Only we may: obſerve : how: - 


reaſonable a man he is, and 
_ealily | ſatisfied - in the moſt 
weighty -affairof. our whole 
life, "a any. thing that>he 
thinks will bo ſervetheturn; 
and do his buſineſs at hft, 


though with never ſo grany. 


difficultiesi and Inconvenives 


cievinthbrragy.: at TO UI8 7 


- 77. But 


| 


[21] 
17, But why is it infallible 

-4s tothe end, though fallible 
as to the way and means? 
why 2 Becauſe though its 
weakneſs may deceive us 
and lead us into error, yet 
that error is not hurtful,(p.4.) 
and thoſe who commit them- 
ſelves to the guidance of their 
own nnderſtanding (the only 
Guide which he makes choice 
of ) if they ' do commit #hem- 
' ſelves wholly to it, are as ſafe 
on the left hand as on the 
right, as ſecure of happineſs in 
their errors, as others are, 
who-are otherwiſe gnided even 
#n the truths which they happen 
1a fall into (p- FR a 
| thi he faith: is bis firſt Argu- 
ment to- induceus'to cornte 
| our 


[22] 
our ſelves wholly to our Rea- 
ſon inthe ſearch of Divine - . 
and Religious Verities, which | 
is drawn from the certainty 
of ſafety this way, and the 
great hazard of it any other. 
For as for Viſion, or Revela- 
tion, orAuthority, he had ſaid 
before, if they preſcribe truth 
we have good fortune iN OXY, 
 Obedjence, and meerly good 
fortune : but if they draw usin- 
to error, we have nothing to ſay 
for our excuſe, becauſe we have 
zothing. to alledge for our he 
dience to them, . p. 62, 63. -,0. 
that he plainly here excludes 
theſe, 
S.18; But why. are: not 
__ errors; of our, own. Un-. 


RG by Ganges - or OF 


[23] 
hurtful? why, firſt, becauſe the 
Commandment of God is not 
' to find out truth, but to en- 
deavour the finding it. But 
T1. Doth he not here admit 
another Guide than his own 
Reaſon? 2.How know we the 
Commandment of God, but 
by immediate Revelation, Qr 
by Tradition from. thoſe who 
| had immediate Revelation ? 
and is not this to admit what 
he had but juſt before exclu- 
ded? 3. Or doth that Com- 
mand which requires us to- 
ſearch and endeavour to-find 
the truth., prohibite us the 
ule of any means which may 
ſerve us to that purpoſe ? 
4. Haye we not-as expreſs 

a Command that we ſhould. 
B not 


[24 Þþ 
not lean'to our own under- 
ſtanding: ( Prov.-3. 5. ) but 
receive inſtrudtion ; and that 
often reiterated and inculca- 
ted?5,Dowenot in'matters of 
Law concerning our Eftates; 
and in matters of Phyſick 
.concerning our Health; and 
1m all other matters conſult 
-with thoſe who are better 
{killed therein :ithan our 
ſelves, and follow their ad- 
'vice and direction ; and re- 
 ckon it -reafon and prudenee 
fo todo, :andfolly and mad- 
[neſs todo otherwife? 6. And. 
ſtace the Divine Providence 
hath fo ordered the condi- 
tion-of Mankind for many 
excellent Reaſons that we 
:muſt-neceflarity (tandin _ BY 
of | 


C203 - 
_ of one anothers help and 
. hſtance ; and that in thoſe 
| * things wherein fome ſhould 
| ſtand inneedot help, others 
ſhould be able to give it + 
what excuſe.canhe have, who 
willfully neglects, or con- 
caitedly Tejeds that help 
and affiſtance which he might 
have chad ? .eſpecially if God 
* himſelf, as the great Lord 
and Father of all, hath af- - 
forded usany ſuch Helps and 
Means for.allin common ? 
$.19. Nor is he more-conſt- | 
derate and lucky in his con- 
clufian than in the choice of 
aciple.For thus he con- 
—_—_ Now he that bids you 
| ſearch '#s ornel apd hiv barons 
_ ris GPs of he knows 
you 


[. 26] 
you have 'no power or faculty. 
to ſearch as he commands you : 
there is therefore , ſaith he, 
in man a natural abillity in. 
ſearching ſpiritual truths, 'and. 
that can be nothing; [elſe but 
his own.underſtanding;(p.66.) 
And is this the thing that he- 
hath taken all this pains to. 
prove after a long and ſerious. 
debate; that there its in' man 
a natural abillity in 'ſearch- 
ing ſpiritual truths 2 If this 
be all, I think there isno man 
that underſtands what rea-. 
ſon 1s, but. will eafily grant 
him this and more, that there 
is in mana faculty and abili- 
ty not only of ſearching, but. 
alſo of finding ſuch. ſpiritual 
truths' as are. neceſſary for. 
him 


[27 ] 
him to know, if he negle&t. 
not the uſe of ſuch Helps, 
Directions and Means as he 
may-have and make uſe of; 
and + therefore his whole 
Diſcourſe- is idle and imper- 
tinent, But 1f his meanin 

be, that this faculty is of its 
ſelf ſuffictent;; without the 
uſe of any other Helps, Di- 


- rections or Means than is left 


us by the fall of our firſtfore- 
father; that this Argument 
doth not prove, and if it did, 
it would be contrary to his - 
own poſition. 

$.2G. Buthe cannot leave 
this firſt Reaſon for the con- 
firmation of his firlt Argu- 
ment without another touch 
of his expert -and infallible 
B 3 Guide... 


[28] 
Guide, and. therefore adds : 
Neither #0 any thing elfe can 
the command be direted, ſince 
all things elſe are without we, 
and may ſerve for Helps and 
Dire&;ons in our ſearch , but 
cannot be our ſearch it ſelf; a 
wonderful diſcovery. indeed|, 
and deſerves tobe applauded 
with a wy gas; for other- 
wiſe a man of a very ſhallow 
reaſon might have miſtaken 
his Helps and Directions for 
his ſearch it ſelf. But had he 
alſo ſhewed us what uſe we 
are to make of this caution, 
we had been yet more. be- 
holding to him. 

$. 21, Secondly, He faith, 
We blaſphemonſly accuſe: God of 
Prjuitice, if we fay (for ſo 
L ſup- 


C29] 


I ſuppoſe he. means) - that 
he puniſheth ws for an error 
which we could not avoid. 
But who ſaith ſo? They who- 
ſay he hath given us means- 


ſufticient to. come to the 


knowledge of the Truth >- 
or rather he who ſaith we- 


have great need of a better 


eye-ſight than is left us by the - 
. fall of our firſt fore-father , 
and yet: affirms, that he hath: 
left us noother Guide than 
our own Reaſon? And that 
which he adds: That as-the - 
Liberty of the Will, and the 


poſſtbility we have of doing the 


contrary, makes us ſuſſer juit- 


ly for our evil ations fo the 
 Poſfability our Underſtanding 


had to have diſcevered and 
B 4 enters. - 


[. 30] 
tertained the truth, renders us 
liable to condemnation, for ill 
beliefe, To whom doth it 
belong? and who are they 
that are: yendred liable to 
condemnation for their 111 
belief? they who receive 
the truthin the love of it, or 
they who rejeQing the means 
to come to the knowledge of 
it, when Light 1s come into 
the World, love Darkneſs 
rather than Light , becauſe 
their deeds are evil? 

- $. 22, Thirdly, He think- 
eth it uncharitable to beJieve 
that errors in Faith are dam- 
nable, becauſe it ſtrikes out 
ſo great a part of mankind 
out of the Book of Life. But 
if this be all his reaſon, he 
| may 


[31] 
may as well ſay the ſame of 
errors in manners alſo, and 
that . would | be a welcome 
 Doctrine-to ſome, and not 


unwelcome to himſelf, as we - 


may gueſs by p. 30, 31. 
23. - Fourthly, He faith - 
-that aye-ought not to teach that 
anyerrors in belief overthrow 
our hopes of Salvation, unleſs 
we could likewiſe give a Cato- 
logue of thoſe which doſo. But 
he might as: well have faid 
weought not to believe there | 
are any fools or mad-men 1n - 
the World, unleſs we could 
likewiſe : give a Catalogue of + 
-all the kinds of folly or mad- 
.neſs that men do or may fall 
intos and fince he hath be- * 
fore affirmed, that men may 
| By. an 


£32] 
be liable to condemnation 
for ill beliefs, without giving 
us any Catalogue of thoſe ill 
beliefs which makes them 
Jiableto it 3 this indeed is an 
Argument of: his own weak- 
neſs and impertinence, but no 
.confirmation of his Argu-- 
24. His fifth;Reafon reaches 
.only to-invincible Ignorance, 
-and errors in things whereof 
we cannot know the truth, 
and have no means to: come 
to the knowledge of it 3 vis. 
becauſe in this caſe we cannot 
know our fault, to repent. of 
it; and therefore makes no- 
thing for then who negle&t 
any means which are offered 
them, and which they may 


make 
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make uſe of if they- will; . 
. eſpecially if they make ſuch - 

a-choice as our Author hath 

done, and reject © the: reſk, 
; For ſuch are liable to con- 
{ FdJemnation for their errors, . 
| by our Authors own Do- 

ctrine. 

25. His ſixth and laſt Rea» - 
ſon for confirmation of this - 
Argument, is, That the great - 
probability and appearance of 
truth on all ſides, even the 
erring ones, ought to make us 
believe that God will not puniſh 
thoſe that err; But this be- 

ing indeffinitely affirmed, is a : 

| plain contradiction of his : 

| own DoG@rine ; that 'the poſſz- -. 
bility our Underſtanding had 7? 
to. have diſcovered, and enter- 

tained. 


[34] 


tained the truth, renders #1 


liable to condemnation for ill | 


beliefs, p. 67. And that our 


Underſtanding has ſuch a 
poflibility he expreſly at- 


firms;For he argues that there 
IS iz man a natural ability of 


ſearching ſpiritual truths , 
(Cp: 66.) end tells us there 
are helps which God has pre- 
pared for us to that purpoſe, 
and thoſe our Reaſon will di- 
Gate to her ſelf that ſhe is to 
uſe, (P-5-) and if it take ſuch 
direFions as it ought and may 
do, and purſue them with care 
and conftancy, it will bring us 
to the propoſed end of onr 
Journey, which is Happi- 
eſs, ( p. 2.) but it muſt then 

be well followed with con- 


Stancy, 


| 


| 


i 
! 
| 
i 
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fancy, dilligence and ſobriety, 
( p. 28.) we ought to make 4 
ſerious and long enquiry, ac- 
cording: to the bef# extent of 
thoſe means which are allowed 
by God to our underſtanding 
or this examination, (P.16.) 
_ and therefore thoſe who are 
wanting 1n theſe neceſſary di- 
Iigences which are required, 
(P- 4+.) can have no plea a- 
gainſt the rigour of their Sen- 
tence, becauſe they deſert them- 
ſelves as well as God, (p. 33) 
according to- our Authors 
own Doctrine, notwithſtand- 
ing his pretence of probabili- 
ties on both ſides. . The 
26. . Beſides that there: are 
great _ probabilities on both 
ſides 1s too univerſally affir- 
med 


[36] 


med, to be granted without 
any reaſon for it, and were _ . 


that granted in ſome parti- 
culars, yet would not that 
be ſufficient , unleſs they 
werealſo proved or granted 
to be equal; for they might 


be great on one fide, and yet. 


be greater on the other, and 
that difference might be ſuffi- 
clent to diret ones choice. 


But the truth is, for #atural 


Religion the Arguments are 
more than probable, and 
what-ever is alledged againlt 


it far leſs, being nothing elſe 


but bare wild far-fetcht. ima- 
ginary Pofhbilities, and 


thoſe allo involved: with fuch - 


acifficulties as are not to be 
folved, or at leaſt have not 


yet 


C37] 


yet beenſolved by any. And 


for revealed Religion, if it be 


really ſuch, what probabili- 


ties can reaſonably be oppo- 
ſed ta Dtvine Revelation? 
only then the only queſtion 
will be, whether it be really a 
Divine Revelation ? and asto- 
that the Religion of the anct- 
ent Hebrews and the Chriſt ias 
are not only the only Rek- 


gions which can juſtly pre- 
tend to be of Divine Reve- 
lation, but as they mutually 
confirm one another, fo have 


they each of them. as great 
evidence - that they are of 
Divine Revelation, as any 


-matter- of. fact at ſo. great a 


diſtance is capable of, and 
think if all Tn 
—_— 


[38] 
well conſidered, greater than 
for- any thing elſe of that 
Antiquity can be produced. 

It is: true, there may be-an 
_ equality of probabilities on 
both ſides in ſome queſtions, 

| but thea thefe are no parts of 
natural Religion, of Articles 
of - Faith ,; but' meer: Philo- 


ſophical or School queltt- | 


ONS. 
. _: 27.. His ſecond Argument 
1s: this; | 45. 71viſtble :  Objes 
we - receive. confidently ;© and 
reſt in the report of the ſight, 
becauſe nature hath ordained 
and. accommodated-it. accor- 
dingly for that purpoſe, with- 
:0#t appeal. from it either to other 
iſenſes, or to Revelations , 'or 
the © cjes of other men 3 &Cc. ſo 
x ought 


#3 
ought we as entirely and abſo- 
Intely to reſign our belief to 


> the WB of OHr own Uns 


derſtanding in things intelli- 
gible, which are as properly and 
n.tturally the Obje@& thereof, as 
things viſt, ble are of the oye 
ſight. 
: '$.20, But this firſt part 
of his Argument being uni- 


. verſally affirmed, 1s falſe. 


For we often appeal from our 
own ſight, 1. To our! other 
ſenſes, and again from them 
to it, in things which may be 
perceived by diverſe fenſes, 
as' the form of many things 
may , both by ſight and by 
touch, cc. 2. To ourRea- 
fon, by which we diſcover 
the errors and failings of our 


fight 


nels 4 


_ fight and other ſenſes, as in 


the bigneſs of the Sun, which 
our-ſight repreſents to us as: - 
no. bigger than a Serve, but 
our Reaſon. diſovers.. to be 
bigger than the Earth.z and 
ti diverſe other inftances.. 
3. To the fight of others, in. 
things which require either 
greater ſharpneſs of ſight 


than we our ſelves naturally. , |. 


or accidently have ; or-great- 
er {kill in ——_—_— the 
parts, compoture or differen- 

ces of things 3 wherein a 
{killfol Artiſt will quickly 

diſcover what a vulgar eye 
will many times bardly dif-- 
cern, though it be ſhewed 
unto him. Again, our fre-- 
quent uſe of. Spectacles and 


Microſcopes,.. + 


[413 
Microſcopes,and Proſpective- 
Glaſſes in many caſes is an. 
argument of our ſenſe of the 
weakneſs and: ' imperfection 
of our fight, and that there- 
fore we cannot confidently 
reſt fatisfied,in the report of 
it alone. Befides we may. 
be ſufficiently ſatisfied of the 
truth of many things which 
« areor were in _ 27 == 
proper Objects of light, 
though we __ ſelves, by 
reaſon of their diſtance e- 
ther in time or place from- 
us, could not nor cannot 
have any ſight of them. 
Eaftly:, The moſt piercing 
and clear diſcerning fight in 
the world can perceive no- 
thing without the help of 
Light, | $:29. 


42] 


$.29. We may therefore 
reaſonably retort this- Argu- 


ment-: againſt himſelf, . that * 


as we do not reſt in the 
judgment of our own fight; 
orany,other ſenſe, when we 
find reaſon to ſaſpect-it,, or 
carr have better information 


by. any. other | of | our own. 


ſenſes or faculties, or from 
others, or by the uſe of cers 
tain means or. inſtruments; 
{o. neither ought we to: reſt 
and rely upon our own Rea- 
ſon or Underſtanding; in 
things wherein others are 
able and willing to inform us 
better. And as we are often 
ſatisfied by the Tradition 
and Authority of others con- 
cerning many things. which 
are 


[43 ] 
are -the proper ObjeQs of 
ſtght, though we our ſelves 


' had never the opportunity to 


ſee them 3 ſoought we like- 
wile to reſt ſatisfied: concer-' 
ning thingt intelligible, with 
the Tradition and Authority 
of thoſe who*have had ſuffi- 
cient:.means to know the 
truth of them, if: we Ive 


reaſon: to: believe them, :ho-- 


neſt and faithful 'in' what they 
ſay, though 'we our ſelves 
have not had the means and 
opportunity to :know © the 
ſame, but only by:thewr-1nfor- 
mation. :Laftly, As our fight 
is capable of ſeeing .and 
diſcerning . its -proper .Ob- 
jects, and yet: without a/pra-.. 


per Medium'; Light-,* can 


aQually 


[44] 
$Rually ſee nothing at all ; 
' ſo. our Reaſon though capa- 
ble of underſtanding Divine * 
Verities, yet without a pro- 
per Medium, which is natu- 
ral or ſupernatural Revela-: 
tion, may reaſonably-be be- 
lieved aGtually to underſtand 
none at all, though naturally 
diſpaſed to receive .4hem, 
upon any praper -informati-. 
on. By natural Revelation, 1 
mean that diſcovery af Di- 
vine Verities which is made 
by the works of Nature, 
and may- be underſtaad by 
a ſerious contemplatian of 
*them. CER Tot 

30. [His third Argument 
is, that this Opinion is. moſt. 

agreeable to the (good of 


Humane | 


[45] 


Humane Society. But what 
is this Opinion? That every 


4 one ought tocommit himſelf 


wholly to his own Reaſon, 
and the guidance of his 
own Underſtanding in the 
ſearch of Divine and Reli- 
gious Verities? That was 1t 
which the hath hitherto la- 
boured to prove. But here 
he runs fromthe point, and 
changing the queſtion , con- 
cludes, That every man ought 
quietly to enjoy his own Religi= 
0x. think there is fome difte- 
rence between - theſe two 
queſtions: but I'paſs by many 
uch inſtances of the ability 
of .-his Guide, and therefory 
willnotinfilt ypon this. 


$.3&s 
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$..31. -But admitting this 
to be the queſtion > how 
does he -prove it: For all 
Wars, faith .he, of late Ages 
have been either really for 
Religion, or at leaſt that hath 
been. one of the .chief preten- 
ces; which if it were quite 
taken away, it would be diffi- 


cult for thoſe men who diſguiſe 


their Ambition, with it. to 
draw the people into the mi- 
ſeries and uncertainties either 
of a civil or foreign War, 

&c. In. our late Wars with 
the . Dutch, Religion was no. 


part of the pretence . On, el- 


ther fide; . were they then 
really for Religion, though, 
that was not pretended. ? 


Was our Author privy to 
any 


moe Team 


7 of Religion, How ſhall that 
C 


[47] 
any ſuch Intrigues and My 


» ſteries of State ? ! think he 


will not fay it. © . 

-*S. 32. Hit adrait that moſt 
have 'been ſo. Is {Religion 
therefore to be quite taken 
away ? for ſo his words may 
be eonftrned 3 and is this the 
way'to promote the good of 
Humane Society? But what 

ſhall we then leave it? 

Muft we not then by the 

pra Reafon take away what- 

ever good may be pretended 

to juftifie a War? For pre- 

tences are uſually ſought 

fromthe beſt chings that may 
be alledged. 

$8. 33. But admit bib mean- 
ing be only of the pretence” 


be 
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-bequiteaway 2 By planting 
this -DoGrine in mens minds, , 
and making it the main and 
general ground of all Religions, 
That -every man ought quietly 
to enjoy his own 2 But whatit 
this be falſe, ought-it then 
_ notwithſtanding to be en- 
deavoured ? Orif it be true, 
how ſhall .it be .planted .in 
mens minds? How ſhall they 
be convinced of .it.? for if 
we muſt. therefore believe it 
to. be true, becauſe then we 
: ſhould believe that we ought 
'not to fight for Religion; 
by the ſame reaſon we muſt 
. believe that we ought not 
'to .fight at all, or for any 
thing elſe 3 It ought there- 
fore tobe proved by better 

| | Argu- 


[49] 
Arguments than any our' 
- Author hath yet -produ- 
ced. 

34. His laſt defence of this 
Cauſe, as he callsit, returns 
again'to the former queſtion, 
andis this, That it is impoſſ- 
ble that ever any man ſhould 
have been, is, -or-cart be guided 
. by any #hing elſe but his own 
Reaſon 3 as in other things, ſo 
alſo in matters of Religions 
If he means only that 41t ts 
impofible that -any man 
ſhould be guided in matters 
of Religion without his Rea- 
ſon, he ſaith that which no 


man. who hath any meaſure 


of reaſon doth-deny 3 for we 
cannot apprehend a propoft- 
tion 'of Faith without Reas . 

': GY ſon, 


L 50] 
Fon, Faith it ſelf being a ratio- 
nal aſſent to Authority 3 and 
therefore he 1s very imperti- 
nent to uſe all thoſe words 
to prove it : If thatit isim- 
_ poſſible that he ſhould be 
guided by any thing elſe but 
his own Reaſon, without the 
uſe of any Helps, Means or 
DireQions 3 he faith that 
which he hath not proved; 
and he might with as much 
reaſon have ſaid that it 1$1m- 
le that -he ſhould fre 
with' any thing elſe but - his 
own eyes, without the help 
of Light; and befides con-- 
tradids his own poſitions and 
- affertions:/'but if his mean-' 
ing be, that it is impoſtible 
he ſhould be guarded 1 in theſe 
matters 


| [51] 
matters by any thing elſe but: 
his own Reaſon making uſe 
' of all thoſe Helps,* Means- 
and Directions which God: 
hath left us, or doth afford 
us, he is as1mpertinent as be- 


fore; for that no man of rea-- 


ſon doth deny. 

35. By this which hath 
beenfaid, it is ſufficiently ap- 
\ parent , and by much more 
which might be obſerved it 
might be further confirmed, 
if 1t were not needleſs; that 
our. Author hath plainly 
proved by an undeniable: 
experiment, the truth of his 
aſſertion in the beginning of 
his Book, that he hath great 
need of a better eye-{ight 
than is left him by the fall” 

| C3 of: 
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of” his firſt fore-father , and 
that ;he ought better tocon- 
ſider. of the choice of ſome ' 
Guide, for what he hath h- 

therto followed is either 
none at all, or. but a blind 
and a lame one; as. he himſelf 
may well perceive by his 
own experience ( a great 
Miſtreſs of wiſe men) upon 
this trial which he hath 
made. 

36. But let us grant him 
that his Reaſon is a proper 
Guide to be relied upon ; 
though then we ſhall be at a 
loſs:wwhat it 1s that is to be 
guided by it; for if we fay 
himſelf, then muſt we ſup- 

poſe himſelf to be ſomething 
wichout arbeſides his reaſon.3 
| OT: | 
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or if we ſay his ſenſes, then- 
it ſeems his ſenſes are to make. 
| the ſearch into the nature: 
and quality of his Religion,_ 
which muſt then be a ſenſible, 
not rational Religion, and 
perhaps a bruitiſh Religion: 
alſo; for if it be the Object 
of ſenſe; the Bruits have ſen- 
ſes as quick and ſtrong as his. 
- Bat let it be a Guide of what: 
it will ; Wherein and where-: 
unto is it to bea Quide? Is. 
it not in a ſearch into the 
nature and quality of the 
Author's Religion, and to + 
the diſcovery of it ? This, . 
and to communicate the ef- * 
feds of that ſearch to others, . 
if he ſhould believe it profi- 
table for- them; 1s it, which* 
C.4 according: 
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according to the duty of 
every private perſon he re- 
ſolved upon, and is the very  }- 
deſign and ſcope of his Trea- 
riſe. But it ſeems he hath, 
either-choſen an 11! Guide 3. 
a blind Guide which hath 
not only led him out of the 
way, buterred alſo asto the, 
end; for. which he.choſe it 5; 
or a lame or lazy Guide, - 
which tired at the firſt ſetting 
out ; orelſe he hath not well 
followed his Guide , with 
- care, conſtancy ,: diligence 
and ſobriety , according to 
that condition - which he 
ſaith cannot be repeated too 
often-: or. f none of theſe, 
then certainly he hath either 
no Religion at all to be found 
| aur 
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| out upon his ſearch; or at 
| leaſthe believes not the ef- 
'” fects of that ſearch to be 
profitable to - others, if he 
thould communicate. it to 
them, For his Treatiſe 1s 
ſpent in the conſideration of 
his Guide, which it ſeems he. 
choſe firſt, and afterwards - 
confidered of the ſufficiency 
* of it; and having ſatisfied? . 
himſelf, and perhaps fome - 
others as wiſe as himſelf, of - 
the excellency of his choice, . 
with no leſs than four. moſt : 
wonderfal Arguments , . his - 
Guide eſtabliſheth his bounds - 
( what-ever they are) by 
which he knows his »e plus - 
#ltra, and he puts THE. 
E-ND where we might: 
1 have - 


[56] 

- Have expected T HE 
SEARCH tobegin. | 
' 37. But perhaps we may 
conjecture. from his own 
words what was the cauſe of 
this his. miſtake.” He. was 
confounded in his ſearch, 
and frighted. by the length 
and danger of that Journey , 
whercin he ſometimes met with 
no trad or path at all, and 
ſometimes with ſo many, and 
thoſe ſo cantrary. in the ap- 
_pearance of their firsk entry, 
that the Variety did confound 
kjizz. Sothat it ſeems either 
his Religion 1s very confu- 
fed, or. he was not. only to 
conſider of the choice of. a . 
Guide, but had his Religion 
alſo ta chaoſe 3 and his Guide 


was {| 
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was not only to direct him 
in his ſearch 1nto. the nature-: 
 andquality of any Religion - 
which he had, but what Re-: 
Iigion he ſhould make choice. | 
of; and therefore 1n this maze, 
and confuſion, lit 1s no wonder: 


if we find himſelf, and his. - 


Guide, and his Religion all : 
confounded. Shall we then. - 


« conclude his. Reaſon. to be. - 


lis Religion 2 And- that: 
might ſeem to be his mean. - 
ing 3 For happineſs, he faith, 
is the propoſed end "of - his - 
Journey;and-that.1s an end to.' 
which all expect to arrive by.-. 
Religionz and to, this he - 
ſaith his own Reaſon wHl at- 
laſt' bring him. ' But if we 
take his Reaſon to be his Re- - 
ligion, -, 
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ligion, then what becomes 
of his Guide? - He at-firſt 
loſt himſelf when he made 
choice of a Guide, then loſt 
His Religion while he conft- 
dered-the ſifficience of his 
Guide; and now at laſt hath 
loſt his Guide. alſo. So 
that all is loſt while 1n this 
confuſion. he underſtandeth 
neither what he faith, nor 
whereof he Aafftirmeth. It 
will be ſaid perhaps 'tis no 
matter for a Guide, when he 
is come to his Journeys end ; 
and- therefore having now 
found his Religion, he hath: 
no further need of it. But 
it was choſen to direc him 
1n aſearch into the nature and. 
quality of his Religion, _ 
Cc 
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he ends his Treatiſe with the 
conſideration of a Guide, and 
never enters into the ſearch 
of the nature and quality of 
his Religion at all, and there- 
fore we are denied the com- 
munication and profitof the 
effects of that ſearch, and ſo 
we axe but where we were 
before. - Mg 
FS. 38. To this perhaps it 
will be replied, our Author 
1s of animplicit Reaſon, and 
his Religion 1s what.his own. 
Reaſon doth dictate, though 
at preſent he knows not well 
what that 153. but it 1s ſuffict= 
ent, that though it may poſ- 
fibly lead himinto errors, yet 
x will bring. himat laſt even 
through them , to the pro- 
poſed. 


[60]. 
poſed end of his Journey 5 
nay he hath told us what 
ought to be the main and 
general ground of all Reli- 
gions, viz. That every man 
ought *quietly--to - enjoyehis 
own. (Þ. 79.) © Beſides ſince 
he ſo ingemiouſly- confeſfeth* 
in-the beginning of his Trea- 
tiſe, his apprehenſion of be- 
ing confounded in his ſearch 3 
weought' not-to ſtand upon. 
words or ' terms, or the Eaws 
of' Method with” him, but 
take Ibis meaning at the beſt, 
pick it out as well as we can, 
and make a charitable con- 
ftruftion of it. | 
 $. 39. And this indeed” T 
am very willing to do, and 
therefore having endea- 


'youred.- { 
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voured to make him ſenſible: 
of the weakneſs and inſuffi- 
ctency.of. that Guide, which 
with ſo much confidence he 
hath relted upon, as to re- 
jeQt or 'neglect all others; Þ 
will ſhew hit that he hath 
met with a better Guide, on] 

he did not take it to be ſuch; 
becauſe he never. well and 
' ſufficiently conſidered the 
worth and excellency of it; 
For in conelufion of his Trea- 
tiſe he reſolves that to ſuſpend 
abſolutely from the belief 'of all 
Religion is almoſt impoſſible 
after the belief that there is a 
God, ( p. 89.) and his belief. 
of that: we muft not queſtt- 
on, fince-his wordsin many 
places import the ſame. Bute 
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which Religion - among ſo 
many as are profeſſed in the 
World.is to be choſen ? 'This * 
he confidently reſolves; If 
_ we, weigh impartially the Mo- 
| tives and Arguments which 
_ every Religion can produce in 
its own defence ; Reaſon it 
ſelf mill find more and much 

greater for the Chriſtian than 
it can for any other belief ” 
whatſoever, He adds, And T 
am very confident that no 
mar ever from a Chriſtian 
became a Turk or a Jew, be- 
canſe his Reaſon told him that 
was a better Religion , CC. 
 (p-26.) Again TI believe, 
ſaith he; that Reaſor 3t ſelf 
will declare to every man in 
#he. World, that he onght to 
adhere 


£67 
adhere to the Chriſtian, rather 
than ' to any other Religion 
| - whatſoever , if all things be 
propoſed to him in a clear and 
impartial manner , ( pÞ. 31. 
And again he denies not 3hat 
Chriſt is the. only ſource aud 
canſe of eternal felicity 5 for 
1 ackrowleage, laith he, there. 
is no other Name under Heas. 
. ven by which men can hope 
for Salvation , ( p. 33. )-He 
goes further and affirms, That 
the veit . aud trueſt Humane: 
Reaſon conld ' not "os 7 
out of it ſelf, that Wiſaon 

God in a Myſtery , even pr 
hidden Wiſdom which God or- 
dained before the World, which. 
is the Myſtery of Chriſt Jeſws3 


but it was neceſſary it ſhould . 


firſt 


DF 

firſt be revealed 'by that Spi- 
rit, which can only ſearch and' 
diſcover the deep things of © 
God. But as ſoon as the Spi-- 
17#' had revealed it, (which 
it did by Miracles, by .fulfil- 
ling of Prophecies, and many 
other means-of power and de- 
monſtration) even Humane- 
' Reaſon was able to behold and 
to confeſs it, (p«57.) - 

O-- So, here we have: 
found all thoſe things which 
in this maze he had partly 
loſt; partly rejected: or:neg-- 
lected, and partly ſo -con- 
founded, that he knew not- 
how to diſtinguiſh them. 
Here we have that which is 
to make the ſearch, and: 
that is. Reaſon;z that- whict-- 
Is. 


[ 65 ] | 
is to- be our Guide, and 
make the diſcovery to us, 


<- and that 19 the holy Spirit 


of God; andlaſtly, the true 
Religion for which we 
ſearch, and that is the Chriſt;- 
an Religion revealed by that 
Spirit. Nay here we have 
alſo thoſe Helps and Di- 
reftions; Miracles, fulfilling 


| « of Prophefies, and many o- 


ther means of power and de- 
monſtration 3 1n fum;-. all 
thoſe Helps and Directions 
which God hath prepared 
for us, all thoſe means which 
are allowed by him: to our 
Underſtyndings for this ex- 
amination ; and which Rea- 
ſon will dictate to its ſelf 
hat it ought to uſe, ſo that 

here: 


[66]. 


here we have all that car: 


be wiſhed or deſired in the | 
caſe: and yet ſomething -;| 


more than 'I have yet men- 
tioned; ' for here we thay 
meet with that Light, which 
if we do not fooliſhly ſhut 
our eyes againi{t it, and 
through a vain conceited ar- 
rogance and preſumption of 


our own natural perſpicacity - 
and ability, indiſpoſe our 


ſelves for the reception of it, 
will reſtore us to a better 
eye-light- than was left: us 
by the fall of our firſt fore- 
father. 

41, And would it not 
then be a great and- inex- 


cuſable piece of. imprudence. 


and ingratitude againſt fo 
t EXE® 
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execellent and bountiful a 


- Benefaſtor, to reje&t , or 


neglect any of thoſe Means, 
Helps and Directions, which 
he hath fo graciouſly provi- 
ded for us, and commit our 
ſelves wholly to ſo blind 
and corrupt a Guide, as qur 
own Underſtandings, which 


are or may þe ſo calily. 


ſuborned or allured, or elſe 
affrighted from its: duty ? 
would not the poſltbility our 
Underſtanding had to- have 
diſcoyered: and entertained 


the truth, render ns juſtly 


liable to condemnation for 


our errors* What plea could” 


we laye againſt the rigone 
of our ſentence, if weſhould 
{o deſert onr ſelves as well 

a 


© 


[68] 
as well as God, by rejecting 
or neglecting thoſe means and 
directions which he hath 
prepared for our help. 

42. But I hope better 
things of our Author, for 
though he had long rambled 
and ſtrayed in that.confuſton 
and maze wherein he was, yet 


he comes home at laſt, and. 


ſo explains his very laſt .Ar- 
gument, .and thereby his 
meaning 1n the very conclu- 


ſion of his Treatiſe, that it 
is-very. apparent, that he in- 


tends nothing more than that 
we - ought not and indeed 


cannot believe or reſt in, ei- . 
ther Humane Authority or ; 
Divine Revelation , without 
our Reaſon 'or Underſtand- ; 


Ing, 
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ing. For he there ſhews 
that Faith at laſt is reſolved 
iato a Syllogiſm, which is the 
proper: work of the Under- 
ſtandings and therefore we 
cannot | believe without 1t , 
and truly for my part I am 
very apt to believe that he 

hath very little Reaſon or- 
Underſtanding that ſhould 
think otherwiſe. ForlT con- 
fes I know not how- any 
man can. ſo much as under- 
{and a-propoſition of Faith, 
( which is ſomewhat leſs. than 
to believe it ) without that 
faculty 3 orif he intends any 
thing more, it 1s only this, 
that we cannot or ought. not 
to believe, unleſs we have or. 


'| think we have reaſon for it. 


And 


[79] 
And this I think likewiſe as 


plain as the former; and that .. 


few or none have any Religi- 
on who do not think they 
have reaſon for it. Sothat to 
take his meaning at the beſt, 

by a charitable conſtruction I 
ſuppoſe it is only this, that 
our Religion: onght'to be the 
Religron of our © rational? 
choice, and: not - meerly of 
our. Education ; ; 'for other- 
wife were 'we educated in 
the Jewiſh or Mahometin Re- 
ligion, we ought to continue 
itt that; and 'that this ts his 


meaning, may. be alſo per-- 


cetved by what hefays,p.15, 
I6, 17. where he--further- 


adds » "That though we meet 
with ſome + anag after a 


ſeri- 


—_—— 
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_ ſerions conſideration, Reaſon. 
_ will n0t preſently adoiſe us to 


change, . ecanſe it finds it ſelf 
#nable to unty the knot , bus 
oonfider if it alter its indg- 
ment, it be able to ſatisfie all 
theſe Ago which will be 
wade for its former Opinion, 
, and if it be over-matcht by 
" the doubts on both ſedes rather 
continue its former Opinion, 
thew make an innovation with- 
out atlvantage + and therefore 
fince he acknowledgeth the 
Service of God ( which all 
men comprehend under the 
notion of Religion )... to. be 
the moſt weighty affair. of. our 
whole life; admits that Au- 
_ thority 1s to be obeyed and 
" ſubmitted unto only not 

D with- 
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_ witliont Reaſon, But when: 
there is Reaſon ſo todo 3 pre- 
fers -the Chriſtian Religion 
before all ' others as moſt rea- 
ſonable-to be believed 3 and? 
ſhews us along chain of Reas 
ſonsfor the belief of theScrip- | 
tures, (of which upon en- 
quiry he may find many other | 
Arguments and Reafons to. 
perſwade ,” fatisfie and con- 
fim his belief) we ought it 
_ charity to pardon many con- 
founded expreſſions and pat= 
ſages in his Treatife, partly 
not inteHigible, partly nat 
very reaſonable, as coming 
from a man in a maze, whoa {' 
had not well recolle&ed his . | 
Reaſon at firſt; and for theſe - | 
queſtions, whether every man 
may 


£737 
$7 may be ſaved in his own Ree 
Iigion 3 and how far every 
| manisleft toenjoy the ſame;. 
_ we may hopehe will hence-. 
forth leave thoſe to be deter- - 
mined by-Principles of that 
Religion, which he concludes-. 
to be moſt reaſonable to be. 
( believed and embraced. 


